H. Daiber

Mulla Sadra on the Problem of Creation
and the Role of Greek Philosophers.
New light on Mulla Sadra as historian
of Greek philosophers.

Mulla Sadra is one of those philosophers who did not refer to Greek
philosophers as warning example because of their disagreement'. On
the contrary, he adduced them as confirmation of his own doctrines. He
had a high opinion especially of pre-Socratic philosophers and consid-
ered them as a supplementary source of knowledge in addition to knowl-
edge based on intellectual intuition.

Mulla Sadra’s work therefore becomes an important source for the
afterlife of Greek philosophers whose transmission in Arabic often mir-
rors texts which are lost in the Greek original and sometimes reveal late
hellenistic interpretations. More important for us, however, is the fact
that a correct understanding of Mulla Sadra’s thought requires a thor-

1  Compare H. Daiber, Hellenistisch-kaiserzeitliche Doxographie und philosophischer
Synkretismus in islamischer Zeit, in: Aufstieg und Niedergang der Rémischen
Welt (ANRW) 11: 36.7, Berlin-New York 1994 (pp. 49744992),4976.
With regard to the sources of Mulla Sadra first remarks, which should be supple-
mented or modified from our paper, can be found in Seyyed Hossein Nasr, Islamic
Studies, Beirut 1967, 127-133 (ch. 11: Mulla Sadra as a source for the history of
Muslim Philosophy); id., Sadr al-din Shirazi and his Transeendent Theosophy,
Tehran 1978 (reprinted Chicago 1998 as , Transcendent Theosophy of Sadruddin
Shirazi*), ch.4.
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ough source analysis, including Mulla Sadra’s Greek sources; their com-
parison with Mulla Sadra will contribute to a better understanding of
Mulla Sadra’s philosophy.

Mulla Sadra preferred pre-Socratic philosophers to the teachings of
the Aristotelian school and of the Illuminationists, because he consid-
ered them as heirs of Hebrew prophetic wisdom, which was distorted
by later Greeks. For him, Greek philosophy started with the pre-Socratics
and ended with Aristotle.

This quite unusual position requires a clarification. The answer to the
question as to why Mulla Sadra preferred the pre-Socratics is related to
Mulla Sadras discussion of creation’. We shall therefore give a short de-
scription of his theory of creation. Creation starts with emanation (surur) of
simple beings (basa‘it) from God, namely intellect, soul, nature and finally
prime matter. This kind of creation, called ibda, is followed by the forma-
tion, takwin, of composed beings (murakkabat), which are composed from
matter and form, namely natural bodies, plants, animals and human beings.
The subtle beings are imperishable, whereas the things composed of matter
and form have opposites, can change and decay.

Here, Mulla Sadra follows the so-called Theology attributed to Ar-
istotle®. Moreover, he keeps to a Neoplatonic scheme of emanation via
intermediate causes. It starts with the divine intellect and ends with the
prime matter. As in Neoplatonism the soul descends in the first process
of creation, the ibdac, from God to matter; in the second process of
creation, the takwin, it rises from matter again to intellect, in the human
being. Creation appears as a movement from ontological subtlety to
solidity of matter, from subtle being to being of matter, which cannot
be seen and is hidden under many possible forms; from God, from unity
to the multiplicity of forms, to quiddity, to possibility. The mulitiplicity
of forms has its highest rank in the human being and his intellect - al-

2 Compare Seyyed Hossein Nasr, Sadr Al-Din Shirazi (Mulla Sadra), in: M.M.
Sharif (ed.), A History of Muslim Philosopity II, Wiesbaden 1966, 932-961, esp.
942ff ; Muhamad ‘Abdul Hag, An Aspect of die Metaphysics of Mulla Sadra, in:
Islamic Studies 9, Karachi 1970, 331-353; id., Metaphysics of Mulla Sadra, in:
Islamic Studies 10, 1971, 291-317, esp. 298ff.

3 Compare below.



New Light on Mulla Sadra as historian of Greek philosophers 9

though this does not possess the rank of divine intellect, the first emana-
tion from God. In sum, ibdac is a transition from unity to multiplicity
(takthir al-wahid); whereas takwin is a movement from multiplicity to
unity (tawhid al-kathir).

Evidently Mulla Sadra follows the traditional Neoplatonic theory of
intermediation: God is the first cause; between him, the highest being,
and the sublunary world,matter, are many intermediaries. This
Neoplatonic scheme is similar to that in the corpus of Djabir Ibn Hayyan*
and especially in the 10th-century encyclopaedia of Rasa'il Ikhwan al-
Safa’s; it is followed with modifications by Islamic philosophers like
Farabi, Ibn Sina and Nasir al-Din al-Tusi®. Their predecessor, al-Kindi
in the 9th century, modified his sources Plotinus and Proclus and did
not assume an intermediating causality between the One and the multi-
plicity of creation; through emanation the intellect in actu (the forma
formarum), the immaterial and intelligible forms, species and genus and
finally the material single things of nature receive their , reality (haqiqa)
from the first cause of all beings, the True One (al-wahid al-haqq)’.

4  Compare P. Kraus, Jabir Ibn Hayyan. Contribution a l-histoire des idées
scientifiques dans I'Islam, Paris 1986 [reprint of the edition Cairo 1942. = Mémoires
présentés a Ulnstitut d’Egypte. 451, 136ff.

5 Seyyed Hossein Nast, An Introduction to Islamic Cosmological Doctrines, re-
vised edition, London 1993, pp. 51ff.; R. Netton, Muslim Neoplatonists. An Intro-
duction to the Thought of the Brethren of Purity (Ikhwan al-Safa), London 1982
(reprint Edinburgh 1991. = Islamic surveys.19), 33ft

6  On Farabi, Ibn Sind and Nasir al-din al-TusT and their sources (Aristotle, Plotin,
Ptolemy, Themistius and above all Alexander of Aphrodisias’ Treatise on the Prin-
ciples of the Universe, which is lost in its Greek original, s. Miklés Maré6th, Die
Araber und die antike Wissenschaftstheorie, Leiden-New York-Kéln 1994 (= Is-
lamic Philosophy, Theology and Science. XVII), 196ff., esp. 203ff.; on Farabi- cf.
R. Netton, Allak Transcendent. Studies in the structure and semiotics of Islamic
philosophy, theology and cosmology (London and New York 1989 [also London
1994], 114ff.

7  Compare M. Mannura; John Rist: AI-Kindi’s Discussion of Divine Existence and
Oneness, in: Medieval Studies 25,1963 (338-354), p. 354; A. L. lvry, Al-Kindr’s
Metaphysics, Albany 1974, p. 19; G. EndreB (review of Ivry) in: Orientalistische
Literaturzeitung 76, 1981, 159f.; R. Netton, Allahs Transcendent (as n. 6) 58ff.,
esp.63f.; = below, n. 63.
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Why have Islamic philosophers including Mulla Sadra been at-
tracted so much to Neoplatonism and its system of emanationism?
The answer is given by the example of Kindi: he found a corrobora-
tion of the Koranic concept of God as an almighty and transcendent
being, in the MuCtazilite doctrine of tawhid, of the unity and
undescribability of God, whose infinity cannot be defined. A confir-
mation of the Islamic doctrine of God’s transcendence was in his
eyes the Neoplatonic doctrine of God, which he took over with some
modifications and omissions, from Plotin’s Enneads in the paraphrase
of the ps-Aristotelian Theology and from Proclus’ Institutio
theologica. These philosophers were at the same time confronted with
the problem: how can a transcendent God be a creator of the visible
world? Or as Plotin formulated the question®: how does multiplicity
emerge from the One, how does contingent existence arise from di-
vine essence, which necessarily exists’?

The answer offered by philosophers from Kindi onwards is not com-
pletely satisfactory; God’s transcendence appears to be undermined by
intermediaries; Kindi, however, omitted them apparentlly as something
incompatible with the koranic and Mu‘tazilite conception of divine tran-
scendence. On the other side, the assumption of some relation between
God and the visible world was unavoidable: God in Islam is creator of

8§  Enneads V 1.6 (attributed to al-Shaykh al-yanani: s. ed. Fr. Rosenthal, a3-Saih
al-Yiinani and the Arabic Plotinus Source (OrientaliaN.S. 21,1952, 461-492; 22,
1953, 370-400; 24, 1955, 42-66), 476f.; the echo in the Arabic text of ps.-Aristotle,
Theology ed. Dieterici ( Die sogenarinte Theologie des Aristoteles, Leipzig 1882
{reprint Hildesheim 1969. = Die Philosophie bei den Arabermn im X. Jahrhundert
n. Chr, vol. X1] p. 111,3ff.; both texts can be found in English translation, to-
gether with the Greek original in Plotini opera II: Enneads IV-V. Ediderunt P.
Henry et H.-R. Scliwyzer. Plotiniana arabica ad codicum fidem anglice vertit G.
Lewis. Paris-Bruxelles 1959, p. 272-275.

9  Some remarks on its history in Jewish and Islamic philosophy can be found in
Arthur Hyman, ,,From What is One and Simple only What is One and Simple Can
Come to Be®, in: Neoplatonism and Jewish Thought, ed. L. E. Goodman, Albany
1992, 111-135; compare also id., Creation and Emanation in Isaac Israeli: a reap-
praisal. — In: Studies in Medieval Jewish Histoiy and Literature. Ed. by Isadore
Twersky. Cainbridge/Mass. and London 1979, 115 (reprinted in: id., Essays in
Jewish Intellectual History, Haniover, N.-H. and [.ondon 1981, 17-34).
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the world, therefore some relation between God and the world must be
assumed, either through some unspecified emanation (Kindi) or through
some intermediaries in an hierarchical order.

Let us now have a look at Mulla Sadra. His quotation of Greek phi-
losophers and his predilection for pre-Socratic philosophers will enable
us to a clearer view of Mulla Sadra’s position concerning this problem.
In his main work al-Hikma al-muta‘aliya fi I-asfar al-“aqliyya al-arba‘a,
the second safar on natural philosophy, the section on substances, fifth
chapter, 3rd paragraph we find a chapter “About the agreement of prophets
and philosophers on coming into being (huduth) of the world”. In this
chapter, nearly identical with his earlier Risala f1I-huduth'® Mulla Sadra
adduces Greek philosophers as testimonies for his own doctrine of crea-
tion, of Hudath al-*alam.

Firstly, Mulla Sadra stresses that philosophers and prophets agree,
that the world and its simple (basa’it) and composed (murakkabat)
things are created!'. He mentions Thales, Anaximenes, Agathodaimon

10 published in Rasa’il Akhind Mulla Sadra, Teheran 1302/1884, pp. pp. 2-109;
[new edition with Persian translation by Muhammad Khodjawi, Teheran 1988].
We used the old edition, published in 1884. The doxographical section can be
found as appendix (khatima) on pp. 67, 16-105,16. Mosqy it contains the same
doxographical passages as al- Hikma; additional informations in Hudath go back
to “Amiri, al-Amad “ala l-abad (cf. Huaduth 68, 13-69,2 with ‘Amirl ed./transl.
Rowson 70-75) and to Aetius, Placita (cf. Hudath 68,8f. with Aetius 13,7 ed.
Daiber [ n. 20] 5,9f. and Haduth 68,1 If. with Aetius 13,8 ed. Daiber 5,12f.). In
one case Mulla Sadra added in his later work al Hikina an excerpt from ps.-Aristotle,
Theology, which is not in al- Hidiath (— n. 39) — apparently, Mulla Sadra did not
simply take over the text of Hudith and in single cases consulted his sources
again.

11 ,al-HikmaV 206, 1 If. (the text in Hudath [67f.] differs here). We have used here
the 2nd edition of al-Hikma al-muta‘aliya (Introduced by Muhammad Rida al-
Muzaffar. Ed. by RidaLutfi and [vol. 6-7] by Ibrahim al-Amint and Fath Allah al-
Ummid 1-9. Qum 1378-1383/1958-1969 [volumes partly undated]. — A new edi-
tion is appearing since 1996 in Tehran (vol. I, 716 pp., and vol. II, 504 pp.). — A
German paraphrase of parts can be found in Max Horten: Das philosophische
System von Schirazi. Strassburg 1913. (Studien zur Geschichte und Kultur des
islamischen Orients. II) and in id., Die Gottesbeweise bei Schirdzi ([died] 1640).
Bonn 1912.
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(Aghathiman)'?, Empedocles, Pythagoras, Socrates, Plato and Aristotle
as real philosophers who were ascetics and godlike persons (“ibad
muta’allihain), who took care of the spread of wisdom and theological
sciences (culim al-rubibiyya)'®; people belonging to the following gen-
erations, like Hippocrates, the poet Homer, the geometer Archimedes,
the scientist Democritus and the astronomer Yudhasif (?) were merely
‘technicians’ (yunsabu ila sina‘a min al-sina“at)"*. We leave aside some
anachronisms in the enumeration of these names and we should be aware
that Mulla Sadra considers the thinkers from Thales to Aristotle as wise
men who were in agreement on their doctrine and who possessed the “
light of wisdom (niir al-hikma) and the “niche of prophecy” (mishkat al-
nubuwa) 3.

After this short introduction of true Greek philosophers Mulla Sadra
gives a summary of their common main ideas, which were concentrated
on “the unity (wahdaniyya) of the creator”, on his “knowledge of the
things”, “the way, how the existing things emanate from HIM and the
world comes into being through HIM”, on the first elements, the hereaf-
ter, and on the immortality of the soul. It is expressively stated that the
doctrine of the eternity of the world is a later invention and based on
“distortion of wisdom” (tahrif al-hikma).

Upon this general introduction Mulla Sadra inserts a passage on

12 classified as people from Milet (al-Hikma V 206 below; not in Hadath). —
Agathodaimon is in Arabic tradition one of the anient Egyptian sages or prophets;
— Encyclopaedia of Islam (new ed.) 1, Leiden-London 1960, art. Aghathidhiman
(M. Plessner).

13 al-Hikma V206,22-207,1 = al-Hudtth 69,2-5

14 al-HikmaV 207, 3-5= al-Hudith 69,5-9. - The following lines in al-Hudith were
repeated in al-Hikma 207,6ff.

15 al-Hikma V 207, 10 = al-Hudith 69,13. - The expression mishkat al-nubtiwa is
an allusion to Sura 24,35 and is attributed by Shahrastani (Kitib al-Milal wa-l-nihal.
Book of Religious and Philosophical Sects. Ed. William Cureton, London 1846,
repr. Leipzig 1923, p. 202, 7) to all prophets; compare Shahrastani: Livre des
religions et dos sectes. Traduction avec introduction et notes pare Jean Jolivet et
Guy Monnot (1-11, Louvain 1986; 1993) I1, p. 92, n. 14.

16 al-Hikma V 207, 15. = al-Huduth 69,17.
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Thales!?, which is an excerpt from al-Shahrastani, al-Milal wa-1-nihal'?;
al-Shahrastani himself had combined two sources here: Aetius’
doxography called Placita philosophorum “the opinions of the philoso-
phers”'® which he used in the Arabic translation by Qusta Ibn Laqa®,
and Ps.-Ammonius’ doxography which contains a neoplatonizing sur-
vey of pre-Socratic philosophers?. This doxography attributed to
Ammonius seems to have been compiled in the 9th century, is based on
Greek sources and betrays Islamic influence; its neoplatonizing view of
pre-Socratics impressed Mulla Sadra in such a manner that he took over
its terminology and essential ideas and that he considered the philoso-
phers discussed by Ps.-Ammonius as forerunners of his own doctrine of
God, emanation and creation.

In accordance with Shahrastani’s excerpt on Thales from Ps.-
Ammonius we find Mulla Sadra’s text longer than the preserved
text of Ps.-Ammonius, which is transmitted only in one ms. From
this longer text we get a clear picture of Thales’ ideas which attracted
Mulla Sadra so much: God is first without any form, He created
(abda‘a) the things which did not exist before him, in a kind of creatio
ex nihilo. From Him emanated (inba‘atha) every form (stra) in the
world; the prime matter (al-‘unsur al-awwal) is its substrate (mahall).
Water, the principle of all beings, becomes the receiver of all forms;

17 al-Hikma V 207, 16-208, below = (with some deviations) al-Hudith 69,18-70,19.

18 al-Hikma V 207,16-208,3 (= al-Hudith 69,18-70,5) = Shahrastani ed. Cureton
254,3-12; al-Hikma V 208.,3-6 (= al-Hudith 70,5-9) = Shahrastani ed. Cureton
254,18-255,2; al-Hikma NV 208,17f. (= al-Hudith 70,171.) = al- Shahrastani 255,4-6.
On Shahrastani’s Thales-article s. M.R. Arnaldez, L histoire do la pensée grecque
vue par les Arabes, in: Bulletin do la Société Frangaise do Philosophie 72/3,
1978 (117-168), 133-135.

19  al-HikmaV 207, 16f. (= al-Hudiath 68, 3-5 and 69,18f.) = Aetius [ n. 20], Placita
13,1 (beginning) — taken from the quotation in Shahrastani ed. Cureton 290,15f.

20 edited by Hans Daiber, Aerius Arabus. Die Vorsokratiker in arabischer
Uberlieferung. Wiesbaden 1980 (= Akademie der Wissenschaften und der Literatur.
Verdffentlichungen der Oilentalischen Kommission. XXXHI).

21 al-Hikma 'V 207,20-208,2 (= al-Huddth 69,ult. - 70,5) = ps.-Anunonius, Ara’ ed.
Ulrich Rudolph (Die Doxographie des Pseudo-Ammonios,” Wiesbaden-Stuttgart
1989. = Abhandlungen fiir die Kunde des Morgenlandes. XL1X,1), ch. II.
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Mulla Sadra adds: it is the expanding being (al-wudjud al-inbisaty),
which in Sufi terms is explained as al-nafas al-rahmani “the breath of
compassion”?.

This addition is remarkable, as it hints at Mulla Sadra’s distinction
between the creation, the ibda® of subtle things and the creation, the
takwin of compound things, the murakkabct. Thales” water is a kind of
all-permeating medium (s. below), the prime matter, from which in the
process of takwin the compound things are created.

Mulla Sadra assumes the same doctrine in Anaxagoras’ thought
which is described after Thales?, although — Mulla Sadra admits —
Anaxagoras speaks in symbols (rumiz)®. The transmitted text of Ps.-
Ammonius is defective and has a different arrangement®, therefore we
should compare Mulla Sadra’s direct source, Shahrastani’s report on
Anaxagoras; this report appeares shortened, with an additional excerpt
on Anaxagoras from Porphyry® and with confirming comments by Mulla
Sadra, who at the end remarks that the alleged “rest” of the things which
afterwards were arranged by the intellect, means an “intellectual being”
(kayniina caqliyya) of the things preceding “the natural existent beings”
(al-akwan al-tabTiyya)?’. Here, Mulla Sadra alludes to his distinction
between the ibdac of “subtle” beings, followed by the takwin of com-
pound things.

22 al-Hikma V 208, 17-19 Mulla Sadra (as al-Shahrastani 256, 12f.) refers (208,
19f.) to Sura 11, 7[9] (i-qawlihi ta°ala: wa-kana “arshuhu <ala 1-ma’). —On al-nafas
al-rahmani. see below n. 56). in al-Hudith 70,18f. Mulla Sadra has instead: aqulu:
wa-ka-annahi arada bihi [sc. al-ma’] al-madda al-djusméniyya.

23 al-Hikma V 209,1-20 = al-Hudith 70,19-71,13 (without the final sentence
al-Hikma V 209,19f)

24 al-Hikma V 209, 2. = al-Hudiith 70,20.

25 On movement and rest of the creator compare ps.-Ammonius ed./transl. Rudolph
(asn.21)ch. X.

26 al-Hikma V 209, 7f. (= al-Hudith 71,3f): wa-haka “anha Furfiiriyts annaht qala:
aslu l-ashya’i djismun wahidun mawda‘un li-1-kulli 12 nihayata laht wa-minha
yakhrudju djami‘u 1-adjsami wa-1-quwa 1-dJusmaniyya.

27 al-Hikma V 209, 19f. (not in al-Hudath 71,13)
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In the following section® Anaximenes is introduced as a representa-
tive of the doctrine, that God, “the One in his oneness” (al-wahid bi-
wahdaniyyatihi) created (abda‘a) “the form of matter” (siirat al-‘unsur),
then the intellect, from which emanate (inba‘atha) many forms differing
in their “colour” (alwan), “light” (anwar) and (divine) “influence” (athar),
the further away emanated forms are from their origin, the more dark-
ness replaces light in a world which perishes; whereas God’s knowl-
edge of the forms is eternal.

The printed text of Mulla Sadra’s al- Hikma al-mutacaliya is in some
cases corrupt, but it is possible to deduce from the excerpt from
Shahrastani’s extract of Ps.-Ammonius’ doxography the Neoplatonic
scheme of emanationism, the effluence of forms from the divine intel-
lect and the hierarchy of these forms which differ in their “light” and
“colour”.

We should be aware, however, that the text of Ammonius’
doxography as excerpted by Shahrastani is in several cases not identical
with the preserved manuscript of Ammonius and has additional text,
which at least in part is based on a more complete version of Ammonius’
doxography.

This appears to be the case with the report on Empedocles®. Mulla
Sadra’s excerpt from Shahrastani confirms and supplements the
Neoplatonic trends which he found so interesting in Thales, Anaxagoras
and Anaximenes. Mulla Sadra refers to his Risalat Ithbat al-hudiuth®,
which is available in print; he declares that the universal souls implore

28 al-Hikma V 209,21-210, 14 (= al-Hudith 71,13-72,9, with an additional passage
taken from Shahrastani ed. Cureton 259,12-260,5 = al-Hudith 72,9-16; al-Hudith
72,16-73,2 contains a comment by Mulla Sadra explaining Anaximenes’ al-‘unsur
al-awwal as wudjiad mutlaq emanating from God, as al-mutlaq al-inbisati and as
al-nafas al-rahmani [on which s. n. 56); compare ps.-Ammonius ed. Rudolph (as
n. 21)ch. XL

29 al-Hikma'V 210, 15-211, 20 (= al-Hudith 73,3-75,5, with additional passage 73,15-
74,14, including excerpts from Shahrastani ed. Cureton 264,3-6 [=al-Hudath 73,15-
18] and ed. Cureton 264,16-265,3 [= al-Hudiith 74,7-14]); compare ps.-Ammonius
ed. Rudolph (as n. 21) ch. XXII and Arnaldez’ analysis of Shahrastani’s article on
Empedocles (— n. 18) p. 135.

30 al-Hikma V 210,20; Mulla Sadra refers to al-Hudtith 73,81
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the intellect to beseech the creator (al-bari’) to give them light, which is
emanated to the individual souls and this world. “The earth posesses life
and a soul”, as Mulla Sadra finds it confirmed in the “Theology” ascribed to
Aristotle. And he adds, the individual soul returns to its divine origin.

This remark is crucial for Mulla Sadra’s own doctrine of creation, as
it clearly shows the Neoplatonic coexistence of two contradictory con-
cepts, God’s transcendence and God’s immanence through the particu-
lar souls, which strive for a return to their divine origin; they need the
help of the intellect who asks God to give his light to the souls.

Mulla Sadra continues his commented excerpts from Shahrastani,
concentrating on those Neoplatonic trends, which he found in Shahrastani
reports on Pythagoras®', Socrates® and Plato*. We do not find any sig-
nificant new information with regard to Mulla Sadra’s doctrine of God
and creation.

Remarkably he adds now a new source*, namely al-*Amiri’s Kitab
al-Amad cala I-abad, which is available in print and which allows some
corrections of the printed text of Mulla Sadra’s al-Hikma al-muta‘aliya
and which itself can profit from a comparison with the excerpt in Mulla
Sadra®. This excerpt is not based on a common source of Shahrastani

31 al-Hikma V 211, 21-213,3 (= al-Hudith 75,5-76,9); compare Shahrastani ed.
Cureton 265, 12278,18 and his source ps.-Ammonius ed. Rudolph (as n. 21) ch.
XV and XVI.

32 al-Hikma V 213,4-214,7 (= al-Hudath 76,9-77,12); compare Shahrastani ed.
Cureton 278,19-279.4; 279,12-20. Mulla Sadra adds his comments (al-Hikma V
213,21-214,7 = al-Hudith 77,4-12). Ps.-Ammonius does not have a chapter on
Socrates.

33 al-Hikma 'V 214, 8-219, 17 (= al-Hudiith 77,12-82,11; adds 82,11-19 a quotation
from Aba I-Fadl Ibn ¢‘Amid, with short conunentary 11. 15-17- this passage is in
al-Hikma in the following chapter, p. 224,6-17); compare Shahrastani ed. Cureton
283-288; ps.-Ammonius does not dedicate a chapter to Plato.

34 al-Hikma V 219, 19-221,1 (= al-Huduth 82,21-84.5).

35 ed/transl. E. Rowson (A Muslim Philosopher on the Soul and Its Fate, New Ha-
ven, Conn. = American Oriental series. 70), 84-87 (ch. 12-15); compare Rowson'’s
commentary on the Greek sources pp. 251-262. — Rowson refers to the fact that
cAmir’ s al-Amad was used by Mulla Sadra (pp. 29 and 204), but he did not
compare the texts and gives not an enumeration of all excerpts.
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and “‘Amiri, namely ps.-Ammonius; it tries to explain, that the contra-
dictory sayings by Plato and his pupil Aristotle on creation and eternity
of the world should be understood as creatio ex nihilo and as turning the
world from no-order to order (nizam). Mulla Sadra adds a critical com-
ment®, clarifying again that Plato’s and Aristotle’s sayings amount to
creation and perishability of the world. Mulla Sadra ends his report on
Plato with an excerpt from the letters by Abu I-Fadl Ibn al-Amid to *Ad
ud al-Dawla on the createdness of the stars derived from their being
provided with soul and life, including a doxographical report on Plato
and Aristotle’’. He adds, that there is no inconsistency {munafat) be-
tween Plato and Aristotle®.

Mulla Sadra finds a confirmation of this statement in the Theology
attributed to Aristotle, which he quotes and comments on several times
in the following section on Aristotle.® The world and its forms perish,
but their creator (al-muhdith, mubdi© al-haqq) is eternal and has no be-
ginning (bad’). This is again illustrated with Shahrastani’s report on a
dispute between Aristotle and a materialist*, on which Mulla Sadra

36 al-HikmaV 221,2-224, 17 (= al-Hudath 84,5-87.8, without the section al-Hikma
V 224,3-17 [which includes 11. 6-14 an excerpt from Abu I-Fadl Ibn al-‘Amid; s. n.
371, of which we find the excerpt from Abit I-Fadl in al-Hudith 82,11-19).

37 Compare Mulla Sadra, al-Hikma 'V 224, 6-14 (= al-Hudith 82,11-19) with Ibn al-
°Amid ed./transl. H. Daiber, Naturwissenschaft bei den Arabern im 10. Jahrhundert
n. Chr. Leiden, New York, Koln 1993. = Islamic Philosophy, Theology and Sci-
ence. XII), letter nr. III, pp. 46,1. 264 - 48, 276 (commentary pp.134-136).

38 al-HikmaV 224, 15-17. (= al-Huduth 82,19-21)

39 Compare al-Hikma V 224, 24-225, 5 (= al-Huduith 87,13-18) with ps.-Aristotle,
Theology ed. Dieterici (as n.8) 12, 7-11; al-Hikma V 225,6-10 (= al-Huduth 87,18-
88,2) with ps.-Aristotle, Theology ed. Dieterici 12, 12-18; al-Hikma V225,11f. (=
al-Huduath 88,2-4) with ps.-Aristotle, Theology ed. Dieterici 13, 11-13; al-Hikma
V 225, 14-18 (al-Huduth 88,4-10; both texts add Mulld Sadrd’ s commentary:
al-Hikma V 225,19-226,11 = al-Hudith 88,10-89,4) with ps.-Arnistotle, Theology
ed. Dieterici 79, 13-18; al-Hikma V 226, 12-227,1 (not in al-Hudath 89,4) with
ps.-Aristotle, Theology ed. Dieterici 137, 14-138, 9.

40 al-Hikma V 224,18-229,1 (= al-Hudath 87,8-90,11)

41 Compare al-Hikma V 228,13-21 (= al-Hudithv 89,20-90,7) with Shahrastani, al-
Milal ed. Cureton 327,11-18,
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comments with the final remark:

Consider, people with indisputable knowledge and un-
derstanding, the wisdom and religion (of Aristotle)!
Did after him come a philosopher or theologian with
such firm and solid words on coming into being of the
world, on its connection with the true creator , who does
not change in his essence, in his will and in his relation
(to the world).

aqilu: unzurd ma‘ashira ahli I-yaqini wa-ali I-basirati
fil-hikmati wa-d-din! hal dja’a ahadun ba“daha min-a-
I-hukama’i wa-I-mutakallimina bi-mithli hadha I-
kalami I-muhkami I-matini fi babi hudathi I-°alami wa-
rtibatihi bi-I-mubdi‘i I-haqqi min ghayri taghyirin 1a f1
dhatihi wa-l1a f1 iradatihi wa-idafatihi.

The remaining part of Mulla Sadra’s chapter about “the agreement
of prophets and philosophers on coming into being (hudath) of the world”
is an annex*? containing additional remarks and answers on possible ob-
jections with regard to Aristotle’s doctrine as described in Shahrastani
and above all in Ps.-Aristotle’s Theology. Here, Mulla Sadra again aimed
at a proof that the world is created ex nihilo, that the creator (al-bari’) is
the “mover of the spheres, the leader and regent of the heavens, acting,
wise, having his will in his acting and doing”#; the subsistence of the
world is based on movement, which is “the form (sura) of the created
things, of ‘what came to be’ (al-mukawwanat)”.* “The ascription of
‘the eternity of the world’ (gidam al-“alam) to Aristotle by the multi-
tude” (al-djumhir) should be understood as eternity of the “world of

42  al-HikmaV 229-234 (= al-Hudith 90,11-95,17); the sections have the title “tafsir
wa-tadhkira” (pp.229-231), “wahm wa-tahsil” (pp. 231-232) and “tasdjil” (pp-
232-234).

43 al-Hikma V 231, 3f. (al-Hudiith 92,5f.)
44  gl-Hikma V 231, 13 (= al-Hudath 92,13)






